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PUBLISHERS NOTE 

Though the author of this book is a great: devotee, a 
vastly learned scholar and a great philpsopher, yet he has not 
been much famous in the country, as his best energy has been 
mainly directed to ^Saniadhi^ (deepest meditation) < A social 
or a political reformer usually gets all the opportunities of 
being known to his country men, while a great devotee may 
remain unknown to his country. I am thinking of introduc- 
ing the SwAMiJi to the public through his books. 

In this book and elsewhere, the author Swamiji has 
taken sonie part in removing untouchability “with all its inci- 
* dental evils suffered by the so-called* Harijans.” “liquality 
of status” of all nien of aW castes can only be done by sharing 
equal rights with the Brahmans. So, lie, with Shastric argu- 
ments, has shown that Brahmanisation. of the society is the 
best solution for removing untouchability by the very roots. 
Brahman and Shudra are the two main terms, now prevailing 
in the Hindu society. The former is highly respected and the 
latter is lowly disregarded. And why? Simply becatise of 
their casual births. The Swamiji gives more importance to 
character and qualifications of head and heart than birth and 
heredity in determining th(? castes of Brahmans or Shudras. 
Gandhiji and Satish Badu disallowed’ this.; so, the letters 
followed. 

Gandhiji is a great and mighty soul of India. I call him 
a father of India. Like a son, may I not dare approach him 
with different ideas It is a great regret that whenever some 
doubts arise about Gandhiji ’s writings and teachings, he 
should not clear them by givingr clear answers. 

The Swamiji, with all his endeavours, tried’ to discuss 
some very important and vital questions with Gandhiji, but 



(ii) 

I am sorry to write that Gandhiji did not condescend to do 
it. We leave them to the public to judge wlio is right or who 
is wrong. If the public consider us to be right, we trust they 
will lend us their whole-hearted support. 

We have published four other books of the SwAMUi, vis,, 
‘Jatikatha*, *Ridyalaye Prathamika Dharmashiksa* (Approved 
by the Government of Bengal for High schools ’.““vide the 
CaUutLa Gazette, July 29, 1937.), ^ Shuddha-rmdhuri', and 
^ ParashamanV , These Bengali books have been highly appre- 
ciated hy alinusl all people. Excepting these, there are other 
valuable books of tlie Sw\miji, numbering about two dozens, 
which have not yet been published for want of funds. All 
these are meant, like the present one, for the uplift of huma- 
nity in all grades, siK'ial, political and religious. Should 
generous help be forthcoming, we hope to publish them in due 
course. • . 

The sale proceeds!, jfrjom these books will be mainly devot- 
ed, at the instance ^of the Sw^amiji, foi the uplift of the so- 
called ‘Ilarijans’ as well as the ‘Brahmajans’ and other bene- 
volent purposes after meeting the necessary exi)enses of pub- 
lication. 'rhe ‘Arjya Samgha’, which has recently been 
founded and started hy the Swawiji, with his diseiides, 
devotees and co-worktrs, at Samadliinagar (P.O. Dumain, J)t. 
Faridpiir), will al^ have to be maintained by the sale proceeds 
of those books md with other helps. 

SrIMAT ^AklMNM BrAHMACHARI, 
Publisher, *Samadhiprakash Granthabali’ 
Vil. Samadliinagar, and 

P.O.-^DtHMahi Secretary, ‘Arjya Sangha* 

1)1. Faridpur (Bengal.) 

20.4.1345 B.S. 
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INTRODUCTION 

Tlie first open letter to Gandhiji was dictated 
from a sense of grave spiritual and pliilosoiilueal 
wrong done to all humanity — ‘Harijans’ and 
‘Non-llarijans’. 'J’o serve the ‘llarijan’ cause, 
howc\er great and devoted, with a false philoso- 
phy and blurred vision of “God-possession” and 
“fasting unto death”, is a dangerous and prepos- 
terous claim, which undermines the very citadel 
of rational understanding. If a “God-possessed” 
Mahatma or Rishi makes an egregious blunder, 
“God-possession” becomes an egoistic bluff, or 
the God, an erroneous person. If the “God-pos- 
sessed” vision of two or more Mahatmas or Rishis 
are antagonistic and diametrically opposite, whose 
visions should the public acclaim as true, correct 
and genuine? 

The letter could not evoke any reply from the 
Mahatma. Rut other Mahatmas and their holy 
scriptures are not silent on the point. I have, 
therefore, been compelled to adduce an apficndix, 
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entitled ‘Binircation and Unification of Varna 
cult% to show and prove what other Mahatmas^ 
who may as well, if not more, claim ^‘God-posses- 
sion,” say on the point. 

The other letters aim at dispelling the 
chaotic gloom of untonchability as antagonistic 
to ‘Brahma Samsparsham^ (perfect contact with 
the Metapsychic Self) from rational, religious 
and pragmatical standpoints. The second open 
letter to Ganditiji was published in the Advance 
of 9th July, 19Ro, through the good graces of the 
magnanimous Editor. But tlic Editor of the 
Harijan (Eng.) tabooed it like a social Shudra. 
The Arnrita Bazar Patrika and the Ananda 
Bazar Patrika perhaps found no ‘Arnrita^ (Nectar) 
or ‘^?/a7KZa (Bliss) in it, though these were the 
main springs on which the whole theme pivoted, 
and so they artfully dismissed it for “want of 
space.” Yea, the spacious papers must not find 
space for a* small fry challenging ‘RohiP fishes. 
Messrs. G. D. Birat.a and A. V. Tiiakkar, Presi- 
dent and Secretary of the Ilarijan Sevaka Sangha 
(All-i iidia) did not even condescend to hold con- 
course with it like a Panchama, or even give a 
formal reply to my several letters from a safe dis- 
tance, though they both orally promised to me 
to do so. Friends and sponsors of the Ilarijans 
indeed ! 
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I'his is one of the reasons, whicli have actua- 
ted me to appeal like Cicero to the Consensus 
gentium of all peoples. 

I am unknown to name and fame. Mahatma 
Gandhi is a towering world-figure with a Hima- 
layan reputation. And yet I have challenged 
him throwing down my gauntlet simply because 
the questions in these letters involve most vital 
and far-reaching issues for the Hindus as well as 
the Noq-IIindus. With all my love and reve- 
rence for Gandiiiji, with all my recognition and 
appreciation of his stupendous self-immolating 
services on the altar of the (‘ountry, I cannot 
safely brush aside such momentous cpiestions by 
saying ipse dixit to a Mahatma e\en, wlien I do 
most strongly feel and consider them to be ‘‘Hima- 
layan blunders” on the part of a Himalayan perso- 
nality. The blunder of a gigantic person tells 
hea\ ily on the people. However humble I may 
be, I must not fight shy of pointing out the gra- 
vest blunders, which if not remedied in time may 
wean away many a Kalapahar, Tansen and other 
comrades from the Hindu fold. For centuries 
together, our inhospitable social asylum of Varna 
cult could not afford shelter to crores of our 
brothers and sisters. And why? For our per^ cr- 
ied vision and wrong application of a falsified 
philosophy, 'fhen again, tlie Sarnglia cult or 
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absolute unification of the Hindus at least demands 
thorough over-hauling of the vested varna-vaunts, 
in these days of vapid “Communal Awards’\ I 
need not much recount the religious and spiritual 
renaissance accruing from the solution of these 
problems. 

Hegel developed by “argumentation” “Ver- 
nunft Thcologic” or “Theology of Keason”. I 
have tried to aduml)ratc in these letters ‘^Brahma- 
of Reason’^ or a rational adjustment, from 
Brahma point of \ iew, of all castes and creeds by 
throwing open to all the absolute ecpiality of 
status enjoyed by Brahmans. Brahmauisation, 
canonisation or soulilication of all societies is the 
only social “Categorical Imperative”, as Kant 
says. Tt is the only social “maxim at all times 
fit for law universal.” Snurajya or Brahmacracy 
coTK*(*ivcd in the light of Brahma category is the 
only “BegrifT” or universal notion by whir*h 
Neo-Socialisiii of '“’absolute equality” can be 
evolved. This is the “TvOgos”, “word”, not of 
God incarnate but of Brahma incarnate in c\ery 
human being. This “Madhu vidya” or “Brah- 
ma vidya” of the TJpanisads, this “Prajna para- 
mita” (Transcendent wisdom) of the Buddhists 
must be the “J^ogos” or word of one “possessed 
by God or Soul” and this “knowledge cannot be 
the prcrogati\'c of any class or section” as 
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Gandhiji says.^ “And a vaishya (and I may add 
“a Shiidra or Varnashankara’’) without divine 
knowledge sufficient for his own growtli, will 
be a veritable monster eating into the vitals of 
society as many modern Vaishyas (and I may add 
“Shudras and Varnashaiikars’^) whether of the 
East or the West have become’^^ Gandiiiji’s 
^Logos^ will confer the amor caritas (blessed love) 
of “Urahma vidya” on Vaishyas and Shudras, but 
his "hogos^ will not allow them to flock and com- 
bine with the Missi Dominici or Envoys of the 
Lord, tJie Bralimans, by being Brahmans in this 
very birth, in this very incarnation. IFis Logos 
runs : — “lie who performs the duty of a Brah- 
man will easily become oiu; in the next incarna- 
tion. But a translation from one varna to an- 
other in the present incarnation must result in a 
great deal of fraud. '^Fhe natural consequence 
must be th.c obliteration of Varna. 1 liavc seen 
no reason to justify its destruction.”" But the 
‘Logos’ and tlie “Brahmology of Bcason” of the 
TJpanisads and the Darshanas stand versus and 
run counter to the '‘Logos^ of Gandhiji. Brahma 
hhahnti }a ebam veda^\ so say s our Brihadaranyako- 


1. Vide ‘Young India*, 27th August, lS/2.>. 

2. GandJii, ‘Young India*, 17th July, 1921. 
J. (iandhi, ‘Young India*, 7th May, VJ'J:}. 
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panisad/ IT who knows the Brahma, becomes 
veritably the Brahma, the Super Brahman. 
Gandiiiji too, acknowledges, ‘‘A Brahman is one 
who knows And a so-called caste Shiidra, 

who knows God, must become a Brahnian. This 
is certainly no "‘fraud’’ ; it is "‘obliteration” and 
“destruction” of caste inequality. 

I wrote the second open letter to Gandhiji 
on the ‘21st February, 1985 ; and though Gandhi- 
ji declined to discuss even the salient points in the 
letter, it gladdens my heart tliat Gandhiji’s 
‘Logos’ has undergone a thorough metamorphosis 
in November, 1935, and perhaps earlier still and 
his ‘Logos’ now runs almost elieek by jowl with 
my Logos. l"he hair-breadth difference, I trust, 
will A'anish with more reflection on the part of 
Gandhiji, lender the caption “Caste has to go”* 
Gandhiji \eers rountl and sanctions “oblitera- 
tion” and ""destruction” of caste, saying, “In 
VarnashraiTi there was and should be no prohibi- 
tion of inte -marriage or interdining The 

most cffecti\e, cpiickest, and the most unobtrusive 
way to destroy caste is for reformers to begin the 
practice with tlicmsclves and where necessary take 


1. 1. 4. 25. 

5. ‘Young [ridia, ITtli July, 1921. 

6. Harijan, Nov. 16, 1935. 
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the consequences of social boycott/ So, 
Gandhui fully supports and corroborates my bone 
of contention excepting the tail which he wants 
to retain viz,, ‘"hereditary occupation.”® The 
caste lizard escapes with a wag and jerk of his 
nimble body leaving the fragile tail of "‘occupa- 
tion” in (iANDiiiJi’s fingers and later on a new tail 
crops up on its tomb. Gandhui blows hot and 
cold. 

"‘Learning undigested by thought is labour 
lost; thought unassisted by learning is perilous,” 
so said the Chinese Rishi Confucius. The lost 
labour and the peril is becoming evident day by 
day. My humble clforts to weed out tlic tares of 
lost labour and peril find their "Lo/gos’ in the 
following letters. It lakes to the rational intuition 
of my mind that Brahmacraey alone will pave the 
way for social, political and religious "Swaraiya”. 

This ideology of "Rrahmanology’ im])elled 
me to tender my resignation as Organising Secre- 
tary of the Bengal Harijan Sevaka Sangha. 

1 now leave this booklet to the rational judg- 
ment and synthetical ideology t>f the readers to 
sec, peruse, judge and feel for themselves whether 
this humble Sannyasi or the great Mahatma is 


7. Ibid, p. 316. 

8. Jhidf p. 816, pnra 8. 
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traversing a wrong forbidden zone, or a “destrue- 
tive” and “fraudulent” track. 

Any enlightened criticism on these salient 
points is most cordially invited from one and all. 
Aum, 


Samadhiprakash Aranya, 
Mhulan Purninia’ President (and Founder) 
2(5.4. 134.5 (B.S.) ‘Arjya Sangha’ 

Vil. Samadhinagar, P.O. Durnain 
Dt. P'aridpiir (Bengal) 



FIRST OPEN LETTER TO GANDHIJI 


Aum 

C/o. Sj. Pramathanath Guha 
P.O. Faridpur (Bengal) 
3 . 5 . 33 . 

My dear Mahatinaji, 

My love and greetings attend you with a 
^Naratjana* in the train. 

Your impending fast’ impels me to address 
yoii this letter. 1 trust you would be gracious 
enough to answer my questions as given below : — 

(1) Press messages do not clearly express 
the object for which you have undertakx'n the fast. 
I'hey are, on the contrary, at places contradictory. 

You arc reported to have said, “many arc the 
causes, too sacred to mention, that must have pre- 
cipitated the fast”. So, you have not here men- 
tioned the causes and you do not mean to mention 
the “sacred” causes. Sacred causes must stand 
the light of day. The re\elation of truth must 
dispel the gloom of secrecy ; otlierwise, the truth 
would not be revealed. 

Then again, the messages state, “the fast is 
against nobody in particular”, “if he had any 

9. The historic fast of May, 19.^3. 
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grievances at all, it was against himself’ \ But the 
passages, “I want some workers of unassailable 
purity. Shocking cases of impurity have come 
under my notice,” indicate that the fast is against 
the impurity of particular workers. 

So, I fervently request you to state with clear 
precision the object for which the fast will be 
undertaken ; for the remedy lies in eradicating the 
evil, to remove which the fast is going to be 
^"compassed” by you. 

(II) The Press messages tell us, “the voice 
became insistent and said, ‘why don’t you do 
it?’ I resisted it. But the resistance was in vain. 
And a resolution was made to take an uncondi- 
tional and irreA'oeable fast.” Whose “voice” is 
it, pray? Who made “the resolution”? The 
reports indicate that you have been “possessed by 
God”. It is a very presumptuous and illogical 
assumption for tlie following reasons : — 

The Oiniiipotent God, by a mere will, can in 
the twinkling of an eye, change the whole universe, 
not to speak of changing the hearts of a small part 
of its people. If that is true, He stands in no 
need of an “earthly agent” or instrument like you 
or me to fulfil His object. 

‘His Master’s Voice’ has no need of a 
gramophone for He is omnipresent and directly 
accessible too. The orgin of evil falls on 
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the shoulder of God ; fruits of our actions 
{^KarmaphaW)y bondage, salvation etc., become 
mere barren verbosity if they are predetermined 
and ordained by God. There arc many other 
philosophical, logical, religious and moral objec- 
tions against your becoming “possessed by God’’ 
and your voice becoming the voice of God. 

If the voice of God can moisten and soften 
stony hearts, His vocal messages must lie dcs])atcli- 
ed direct to them and not through the agency of 
spiritual* aristocrats. An aristocratic or autocra- 
tic God alone will only send Ilis messages through 
privileged classes. If the voice of God cannot 
melt adamantine popular hearts, it is not the voice 
of God. In cither case, your’s is not the voice of 
God. In point of fact God is in a state which is 
beyond and above speech and mind, “Abawg- 
innnasoffocharam^ ’ . “ J ato bacho n ihartante 
aprapija manasa A wrong conception of 

God luis goaded you to take this hazardous step. 
Neither is it a suggestion from the Devil. It is 
your own mental eonception or rather a figment 
of 5’^our brain. If God has need of eradicating the 
sin of untouchability, it is jirepostcrous egoism to 
claim that perfect God’s task has fallen on imper- 
fect man’s shoulder. “A/mmfcara himxirhatma 
Kartahamiti manyate,^^ Your statements on the 

10. Taittiriyopanisad, 9 . 
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head are not at all tenable, as I am further ready 
to prove, should your benign self exchange letters 
with me. 

(Ill) The same bungling conception of God 
dictates, ‘‘If God has more service to take from 
this body, he will hold it together despite the 
deprivations of earthly food. lie will send me 
spiritual food.” It is a scientific and physio- 
logical fact that mere spiritual food, with- 
out a grain of material food will not and 
cannot sustain your life, cannot ^maintain 
your body and soul together. Complete fast for 
too long a time at a stretch will inevitably end in 
the death of this mortal coil. The law of life 
ordains it and God will not ordain it otherwise. 
God “will” not “hold” your soul and body 
’"togeiher” “despite thr* deprivations of earthly 
food” for too Icmg a period. If you will violate 
the laws of life in the name of God, the Law 
liiaker wiU have cither to abrogate the laws in your 
favoiii* or I Ic will not legally proceed with the laws 
of hisLicc. Ill cither case. He is cither partial or 
unjust. Can you, pray, cite as a lawyer from any 
authentic spiritual code or authority that while 
wide awake and not in an ecstatic ^Samadhi\ 
man’s body had ever survived for a year or so 
without taking any “earthly food” or water or 
anything of the kind at all.^ 
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As your unknown friend and admirer, I can- 
not but in spite of your forbiddance, request you 
“to postpone, abandon or vary from tlie approach- 
ing fast anyway whatsoever”. The fast will un- 
doubtedly render immense service to the Harijan 
cause, which you hold so dear. But the stake is 
too great, the vision blurred and the mission hazy 
which must be clarified, or, a false philosophy 
will rake up ugly sores, which will cat into the 
vitality of religious and spiritual life. 

This alone has urged me to disturb you. If 
my arguments are sound and logical and philoso- 
phical, tlie conclusion will go against your fast. So, 
you have to prove that my arguments are wrong, 
illogical and unphilosophical. 

Tile passages have been quoted from the 
Advance of Tuesday, May 2, 103;{. 

Again with great regard and loving 
‘Narayana’ to you and hoping to find you hale and 
hearty, 

Yours in Omn 
Samauiiiprakasii Aranya, 
President of the Faridpnr District 
A n ti-n n toncliahili tii Committee . 



SECOND OPEN LETTER TO GANDHIJI 


(PuhUnhcd hi the ’‘‘Advance” of f)th July, l/)So} 


Vil. Nalia, 

P.O. Nalia 
Dt. P’aridpur (Bengal) 
21 . 2 . 35 . 


To 

M. K. Gandhi P'isq., 

P.O. Wardha (C. P.) 

Beloved Mahalinaji, 

My best wishes and rc\erenee attend yon 
with a loving ‘‘Naraijana'' in the train. 

T beg to approach you with the following 
letter hoping tc) receive a prompt response from 
your gracious self. 

Your world renowned self with Satishdada, 
President of the Bengal Ilarijan Sevaka Sangha, 
and a host of mighty champions of the four Varna 
cult are arrayed against me on the question of my 
Brahmanisation of the entire society, by which 
alone absolute equality in status may be attained 
by the ‘Ilarijans’ and all the pseudonymous castes, 
with the rest of the Hindus. 
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A cursory glance of my view-points on the 
head may be obtained from my book 

by name, a presentation copy of which 
you were gracious enough to receive, but, as ill 
luck would have it, you did not condescend to 
learn the contents of it. In that case, much of our 
correspondence might have been cut short. How- 
ever, I do again beseech you to go through the 
book atikatlui* and let me have your enlightened 
criticism on it, as it will tend to clarify our ideas 
on the \T\xed question of so-called four castes for 
the amelioration of the condition of the ITarijans 
in particular. It will, moreover, determine the 
course of ai'tion, th<Tt I should adopt, as Organis- 
ing Secretary of the Bengal llarijan Sevaka 
Sangha, to stem the tide of untouchability and 
caste prejudices that arc eating into the vitals of 
our society and religion. 

If you stand in need of another copy of Mati- 
katha\ I shall be highly glad to make a second 
presentation to you on hearing from you. 

I trust you had a recent talk with Satishdada 
on my view-points. I have grave doubts if he has 
been able to put for>vard my view-points without 
any bias or predilection. 


*lts second edition has been recently published considerably 
enlarged. 
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So, I do now beg to adduce the following 
train of arguments and scriptural injuctions to 
elicit my study and advocacy of the Brahmanisa- 
tion of the entire society and as a consequence, 
abolition of the so-called four or hundreds of caste 
systems, which are hurling the Hindu communi- 
ties at loggerlicads with one another. 

From the Vedic era up to the present time, 
there is a wide gulf between and a perfect stamp 
of superiority and inferiority complex in the con- 
notation and denotation of tlie two terms ^ Brah- 
man^ and ^Shu(lra\ The two terms, Jiowever, are 
not always ‘‘distributed^’ in the scriptures. 

Literally, a ‘Brahman’ means “one who 
knows Brahma” and a ‘Shudra’ means “one who 
mourns” Shochatiti SInidra. In the liigvcda,“ 
in the Chhandogj^opanishad,’* among a liost of 
other scriptures, ‘Shudra’ is synonjTOOus with 
"‘Anarjya”, “slave”, “robber”, “non-man” 
“Ashur” and other vicious per- 
sons tlmt stand eternally condemned. The Vedanta 
Darshaii, too, has stigmatised the ‘Shudras, 
with the indelible stamp of inferiority,^'* not to 
speak of the Ramayana and the Mahabharata, the 
18 I’uranas and the 19 Samhitas and without 

11. Vide 1.51.8; 2.1; 5.28.4; 7.6.3; 10.22.7-8 etc. 

12. Vide 8.8.5 

13. Vide 1.3.36; 1.3.38. 
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exception all the extant lexicons. In the Pali 
Tripitakas, a "Brahman^ means ^one who is per- 
fectly enlightened, a Buddha, an ‘Arhat’,^^ and 
a ‘Shudra’ is one whose conduct is mean, who is 
covetious and low.“ 

Your good self, too, has glorified the Brahmans 
as the best flowers of human society. You, too, 
ha\'c acknowledged that the Panehamas arc the 
lowest caste in the same Ilarijan. I, too, do agree 
witli you that, ‘’‘Yhcre is no iTindamcntal dificrcnce 
between a Brahman and a Pariah, but he who 
runs may see that class considered, there is a 
marked and noticeable difference between Brah- 
mans and Pariahs or for tliat matter, all the four 
castes’’.^*' Wliat is this ‘^marked and noticeable 
difference pray.^ ‘‘A Brahman is one who 
knows God”,^^ ‘‘VVe are all predominantly 
Shudras so long as wc are serfs’’.*'^ So, to you also 
the ‘Shudras’ are “serfs’. And who arc your “Papa 
Yonis”,^^ if they are not adjuncts of women, 
Vaishyas and Shudras, as they clearly indicate with 
reference to tlie context there and elsewhere in 

11. V^icle Aiiguttarnikaya, S.8.1.1 or 4. .‘110 p. ; 27. 25 or 3. 95p. ; 
10. ; Oighftiiikaya, 27. 3 or 3. 81p. ; Majjhimiiikayu Si or 

2-81 p. etc. 

l.j. Vide ‘Youiif? India’, 19.3.25; Ilarijan (Uen/jali), I. 27.001 p. 

10. ‘Yoiinp India’, Tth May, 1920. 

17. ‘Young India’, 17tli July, 1921. 

18. ‘Young India*, 27th August, 192o. 

19. I’ho Oita ('andlii Bliyashya, 9,32. 
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the Mahabharata."*” ‘^Anarjya justam kashma- 
does not certainly redound to the credit of 
the Non- Aryans. So, from scriptural injunctions 
and hoary usages, the terms ^Brahman’ and 
‘Shiidra’ stand for superiority and inferiority. 

Apparently, you do not like to tolerate that 
‘"'marked and noticeable difference’’, but in point 
of stern, naked fact, you are unwittingly becoming 
an AdvocaUis DiahoU of this inferiority complex 
by advancing all you can rummage up against the 
Shudras becoming Brahmans even by merit and 
attainments par excellence. Here, your opinions 
and views are poles asunder from those of the 
ancient scriptures and usages. Your hereditary 
and birth stamp can in no wise be eradicated in this 
life.*'* In my Jati Katha\^^ I have shown that 
our scriptures and saints, sages and savants have 
practically discarded the theory of caste system in 
vogue by birth and heredity alone. Our scriptures 
are replete with instances by which born Shudras 
have become established Brahmans. As Advocatus 
Diaboli, you stand for ‘Shudrafying’ the people 
and as Advocatus Dei, the Hindu scriptures and 
saints and sages stand for ‘Brahmanising’ them. 
If one is practicable why not the other? 

20. Ashwamedliaparba, 19.6i. 

21. Gita 2.2. 

22. Vide ‘Hindu Dharma o Asprishyata’, p. 99. 

23. Please vide pp. 38-67 and 91-95. 
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The logical conclusion of “no human being 
is inferior to me in status”^^ would be that a so- 
called born or caste Shudra may become a full- 
fledged Brahman by enjoying equality of status, 
in inter-dining, inter-marriage and inter-cultus 
or inter-worship. If you do not allow him to 
enjoy this ])erfect equality, his status is thereby 
automatically lowered and you arc a hardened 
sponsor of their inferiority stamp. 

In the connotation and denotation of the two 
terms, tfierc arc otlier marked differences in our 
scriptures and usages. 

A Brahman is also one who is by birth and 
caste born from Brahman parents and a Shudra is 
also one who is so from Shudra parents. A 
Brahman may have all the discpialifications and 
demerits of a so-called Shudra or Anarjya, or a 
serf, a robber, an Ashur or a vicious person, but 
that counterfeit Brahman must ])ose in society as 
a real, genuine coin ; whereas, a born Shudra may 
have all the virtues, merits and attainments of a 
true Brahman, but he must be relegated to the 
lowest status in society and religion simply because 
of his casual birth. That Shudra must not dine 
even with a filthy or vicious Braliman ; he must 


24. Appendix A and B of the constitution of the Harijan Sevaka 
San^^hn. 



20 


GANDHI-SAMADHI CORRESPONDENCE 


not himself in propria persona^ but through taxing 
mercenary agents, via mediums^ worship even the 
social or household puisne gods and goddesses. 
He must not e\'cn lisp the name of ^PranaV or 
^Aum\ Nay, the social dirts and the filthiest 
abuses that have been heaped upon the term 
Shudra cannot be submerged even by the inunda- 
tion of Noah’s days.^’ And yet, Mahatmaji, you 
tell us that a Shudra is not looked down or branded 
as inferior. Mahatmaji, your cold blood will tur- 
moil in a boiling dance, your very busy brain will 
cease to function for the time-being if the list of 
inhumanities and brutal spiritual butcheries per- 
petrated upon the term Shudra in the Satanic 
inler])olations masquerading as ^Chaturharna* 
Shastras arc brought to your notice.^® Evidentlj’^, 
these Satanic injunctions and penal codes arc 
interpolations of later day degraded generations ; 
for, they defy and set at abeyance the loftiest and 
most sublime views and ideology with which the 

2."i. Vide RiffYcda 7.6.3; 10. 22.7-8; Vcdantadarshari 1.3.36, 
38, 39; Mahabharatam, Sliuntiparba, 60.37; 165.8; Sriniadbliaga 

batani 1.4.2,>; Munusamliita 4.80; 8.270-271; and almost, all the 
Puranas and Snmliitas. 

26. Vide 'Prayashchittaviveka* by Shulpani; Manu, 4.6; 4.80; 
8.268; 8.270-272; Maliabharatain, Shantiparba, 60.37; 165.8; 265.8; 
Srimadbha^nbatam 1. 4.2.5; Brihaddharminnpiirannm, tTttar Kanda, 
4.20; Brihannaradiyapuranam, 14.144; Aiif^ira Sauibitu 48-49; 
Apastamba Samhita 8.8-9; Vyasasamhita, 4. 64-68; Bisnu Samhita, 
50. 103: and almost all the 18 Puranas and the 19 Samhitas. 
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earlier Hindu or rather Aryan scriptures are 
pregnant. And besides, innumerable instances 
and illustrations are exuberant there, which com- 
pletely vanquish and set at naught those Satanic 
perversions and interpolations. What now pose 
and strut before the public gaze as Hindu Shastras 
are but their distorted versions, parodies, panto- 
mimes. The sound lieart of the genuine Arjya 
Shastras, their unblurred acumen, irrefutable 
logic, catholic spirit and sublime ideology 
countenance my views and advocacy of the 
Brahmanisation of society by discarding the so- 
callcd lour Varna cults, which have ne\XT been 
kept intact in any historical era and which liave 
been far more broken tlian observed. 

History of caste systems tells us that the so- 
called four castes have never been kept intact in 
the pre-Vedif‘, Vedic, Aupanishadic, Bauddha or 
subse(iuent eras. According to the IlarivaTusa,*^ 
Matsyapuranam,^” and Vayupuranam,"’ the four 
castes were created by King Bali from his four 
Kshatriya sons. Brahmapurananr" is perhaps the 
earliest Pauranic exponent of the four Varna cult 
from King Bali. According to other versions of 

a?. Chapter 31. 

28. -18. 24-28. 

29. 99.27. 

30. 13.31 
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Brahinapiiranam®^ and Bisniipuranam,^® Shounak 
is the first creator of the four Varna cult. The 
Gita places Sri Krishna of Dwapara Yiiga on the 
same footing. Many Hindu Shastras again 
reiterate that the Coiir Varna cults had no existence 
in Satyayuga at all. Thirty or forty generations 
back, the vast majority of the Brahmans or Shudras 
were not so by birth or caste. Many lower castes 
ha\e become Brahmans by force, fraud, illegiti- 
mate birth, social bribery, vaunt of learning, religi- 
ous rites, penitence, character, spirituality etc. In 
the melting cauldron of immemorial time, no caste 
or Varna has ever been saved from fusion, inter- 
mixture, inlcr-brecding and miscegenation. The 
four-caste rules arc not at all tenable from anthro- 
pological, ethnological, sexological, serological 
and cephalometric researches which all in one 
accord boar t(‘stiniony to the hybridity and mis- 
cegenation of all the Indian castes without excep- 
tion. Genooh gists confirm the data that they are 
all ^Vamashanl'arii\'^^ 

31. 11. 3'? -34. 

32. 4. 8.1. 

33. Vide 'riic Indo-Artjan Races by Ramaprasarl (’lianda, 
Asoha by D. R. Rhainlarkar, Caste and Race in India by G. S. 
Gurjyc ; ^fan in India by B. .S. Gwlia; Modem Review^ Nov., 1926; 
Man in India, Vol. VII b}" J. H. ITutlon ; The Dravidian Element 
in Indian Culture, by G. Slalcr; The Annals and Antiquities of 
Rajasthan, by James Tod ; Samhandhanimaya, by Ealmoban V^idya- 
nidi ; Gonre Brahman, by Maliima Chandra Mazumdar; Early 
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Then again, the term ‘Brahman’ connotes all 
the best qualities of head and heart, and ‘Shudra’, 
the reverse of them and these have almost no con- 
cern with birth or family occupation.” Accord- 
ing to these scriptural injunctions and established 
usages, ‘Sliudras’ and all the other castes to boot, 
may well become full-fledged Brahmans. And 
the onward quick marcli of all the so-called lower 
castes to the Brahman or Kshatriya fold perfectly 
indicates which way the wind blows. Bj^ associa- 
tion of ideas, so much inhumanities and beastly 
ideas liavc collected round the term ‘Shudra’ that 
if we have to retain the term at all, it must be 
attributive and qualitative. The term ‘Shudra’ 
must have no more any tradition or association 
with birth, parentage, caste, family, society or 
vocation. It must be used in the same c?ategory 
as thief, robber, lewd, assassin, blacksheep, y)ests 
of society as, indeed, it has very often been done 
in ilui Shastras and social usages. To roach the 

History of Imfia, by VinccTit A. Smith; fianylar Ttihas^ by RaklmL 
das Banei-ji; Mahabharat Manjari, by Bankiiii ('liaiidra T-abiry, etc*. 

.34. (^irroboratcd by your self as well. Vifle ‘Ilarijan* (Benprali) 
5.5.40; T. No. 27, p. 603. 

35. Vide Brihadaranyaka 3.9.10; 4.4.21, 23; Mahabliaratam, 
AnushaMinparba, IW. 46-53; Brahniapuranain, 223. 52-59; Maha- 
bharataui, Shantiparba, lfl9. 7-8; Padmapuranam, Swarga Kliajida, 
25; Vismipuranam, 1. 15.81; Samjutta Nikaya 6.1. 7.4; Suttanipat 
117; 620; Dhammapada, 26.14 etc. or better my ‘Jatikatha*, pp. 34-36 
and 92-94. 
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summum honum caste or born Shiidras must have 
that full-hearted independence, that perfect equa- 
lity of social, political, religious and spiritual 
status by which they may become full-fledged 
Brahmans as, indeed, they had very often become 
in days of yore. In the Satyayuga there was only 
one so-called caste and it was that of the 
Brahmans/® 

If Indians of all castes and denominations are 
determined to march forward to the heavenly bliss 
of a Ramrajya, a Satyayuga or a Dhsirmayuga, 
armed with truth, non-violence, Brahmacharjya, 
etc., befitting that era, it must be by the 
Brahmanisation or canonisation of tlie entire 
society as in that Diamond Age, the Satyayuga. 
The only solution of the Pandemonium of castes 
would be in a Paradise Regained and not in a 
Paradise Lost or Hell Regained. Shudrafication 
of society, as you Mahatmaji, often unwittingly 
reiterate, would mean, in other words, Hell Regain- 
ed, as every thing hellish has been heaped round 
the word ‘‘Shudra’ from time immemorial and 
with all your spiritualisation and sublimation of 
the term, the Kthiopian will not change his skin. 
As for instance, your excellent term TIarijan’ is 

36. Vide Brihadarnnyaka, 1.4.11; Bhagabat 11.17.10-11; 
Mahabaratani, Shaiiti, 188.10; Padinapuranam, Swarga Khanda, 25 
etc. 
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now being relegated to a degraded sense. Now 
the only course left open to the Shudras is to 
erase or pen through the birth or caste-idea imyle- 
mented by man and not at all by God^ by the 
spiritualisation or siibliniation of them one and 
all. I call this ‘lirahmanisation’ or ‘Soulification^ 
of society, as I shall more explicitly say in a sub- 
sequent paragraph. 

The genesis of the Varna cult veers round 
colour as well. lirahmans arc associated with 
white colour, Kshatriyas wdth red, Vaishyas with 
yellow’ and Shudras wdlh black. Like ‘Svhite 
races’% ‘‘Red Indians’% ‘'yellow^ races”, “Black 
Negros” they were linked with complexions. In 
course of time Sattwik (sentient), Rajasik (muta- 
tive) and 'lamasik (non-sentient or obstructive) 
ideas w’cre impregnated with them, which gave a 
new’ interpretation to the Var}i(i cult.^' This 
colour cult along with birth or other cults of the 
four castes has been smashingly refuted by Bajra- 
suchikopanisliad.'^* This Upanishad with many 
other Upanishads and Darshans'’’* has dcj^icted in 
clear terms that the caste tlicories have no legs to 
stand upon and must be relinquished by all 

37. Vide Mahabliaratani, Slianti, 188.5; P.-ulmapuraiiain, Srishti 
Khandarn, 3. 127-131; V’ishnupuraJiam l.G. 3-7; Markandeyapiirnnan> 
96. 86-37; Clihandogyopanishad 6.4.4; Gita 4.13. 

38. l'ic?e my ‘Jatikatha’, pp. 28-31. 

39. W^rongly called “Philosophies”. 



26 


GANDHI-SAMADHI CORRESPONDENCE 


seekers ‘Mn quest of the Holy Grail’% the 
Brahma or Atma, irrespective of caste or creed. 

To determine the Varna cultus or doctrine on 
the basis of profession or vocational pursuit (Vritti) 
is another figment of invalid reasoning. The solu- 
tion of the bread problem has never in any history 
followed the beaten track for a long time. To 
confine the vocational pursuits within the four 
precincts of mere teaching, protection, produc- 
tion and service is not at all scientific, for they are 
interdependent and overlapping, Sound teaching 
is a divine service^ which protects the individual 
man^s mind as well as the collection of all caste- 
minds called the society or the political minds 
called the state and mental production or inven- 
tion is the harbinger of commercial productions. 
The inventive genius of a Shudra well versed in 
the lirahma cult must have a free scope even in 
imparting the highest spiritual training to a 
" thorougl'sbred Brahman. If the bar is not lifted 
against him. the world lamentably loses the celes- 
tial benefits of the spiritual revelations or messages 
of such caste Shudras or Varnashankars as Vyasa, 
Vasishtha, Kanad, Shabari, Dharmabyadh, Hanu- 
man, Krishna, Romaharshan, Kavir, Ruidas, 
Upali, Navaji, Yavan Haridas, Tukaram and a 
splendid host of real Mahatmas or mighty souls. 
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Then again, if the bar is lifted, it should not be 
shifted to bar the entr}’^ of Shiidras into the voca- 
tions of religious or spiritual teaching or state 
administration. Shudra teachers and administra- 
tors have left most valuable legacies which must 
not be usurped by Varna-cult-mongers to rob the 
nation of its solemn convenant. 

If all the followers and adherents of Jesus 
Christ, Mahammad, Zoroaster, Confucius, Buddha 
etc., may well pass for Christians, Maliarnmadans, 
Zoroastrians, Confucians, Buddhists etc., why 
should not all the followers and adherents of 
^Brahma’ (God or Soul), as all men of all castes 
and creeds aetuallj'' arc, pass for Brahmans.^ The 
former ratlier smacks sectarianism and com- 
mnnalism, but the latter has all the graces of cos- 
mopolitanism and liurnanitarianism. The other 
sects and faiths may light shy of the term but the 
Hindus of the \Scheduled castes’ or ^Ilarijans’ are 
sure to welcome it cordially as they are actually 
doing. The term ‘TIarijan’ too, must veer round 
the same ideal. I call all men of all castes 
‘Brahmajan’ or ‘Brahman’ and as such they be- 
come one and all ‘Harijans’, devotees of Ilari or 
God or Brahma. The term ‘Brahma’ meaning 
both ‘Soul’ and ‘God’ is more universal and 
catholic and expressive of better philosophical 
ideas than your term ‘Harijan’ which has been 
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narrowed down to mean “untouchables’’ only/* 

No presumptuous philosophy can now deny 
the existence of Soul or Brahma in every human 
being. If that be an axiomatic truth, Brahmani- 
sation of ail societies is a foregone conclusion. 
Whether that ‘sublimation’ will be materialized or 
realized in modern societies is a different question. 
The ideal must be kept intact to stand the test of 
time and all our earnest endeavours must be 
directed to that goal. 

The present constitution of the Harijan 
Sevaka Sangha (as amended at the Delhi meeting, 
1985) has emphasised “the eradication by truthful 
and non-violent means of \mtouchability in Hindu 
society with all its incidental evils and disabilities, 
suffered by the so-called untouchables, hereinafter 
described as Harijans, in all walks of life and to 
secure for them absolute equality of status with 
the rest of the Hindus”. 

Let us now examine tliis premise, which is 
quite in kc^:ping with my ideas, with its attendant 
corollaries. As to truthful and non-violent means, 
we are perfectly agreed. Now the moot-points 
are two : — (1) The eradication of untouchability 
in Hindu society with all its incidental evils and 

-U). Vide the Harijan Sevaka Sangha constitution, sect. 2. 

41. Ibidem, Sect. 2. 
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disabilities suffered by the so-called untouchables 
in all walks of life. (2) To secure for them absolute 
equality of status with the rest of the Hindus. 

Here, I adduce a list of incidental evils and 
disabilities suffered by them in some, among all, 
walks of life : — 

(1) Cooked foods prepared or foods cooked 
by them by touching with ladles or spoons even 
are tabooed by the liralimans and the so-called 
upper classes. 

(2) In the midst of social festive dinners or 
suppers, they cannot sit in their midst even un- 
con jointly or without touching them. 

(8) They cannot touch the ^Shalgramshila^ 
and many other social or household deities. 

(4) 1"hey cannot touch the ground of the 
innermost recess of the temples with their feet or 
even with their folded hands. 

(5) They cannot themselves personally 

worship all tlie gods and goddesses and cannot 
pronounce the sacred name or the ^GayatrV 

with impunity. 

(6) Hiey cannot be initiated into the holy 
thread ceremony. 

(7) In all their postnatal or antenatal, post- 
nuptial or postmortem rituals and ceremonies, 
they are relegated to an inferior position. 
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(8) Hardest and most stringent social 
penances or ^PrayashcJiittas^ are inflicted upon 
them. 

(9) Two amorous hearts with all their long- 
ings one of a Brahman and the other of a Shudra, 
may unite in passionate love but their physical 
hands of a mortal coil must not unite in a nuptial 
knot. 

(10) The untouchables may become first 
class M.A.’s, Ph.D.’s of imy University of the 
world but they must not socially become spiritual 
M.A.’s, Ph.D.’s or Brahmans of a Brahma Uni- 
versity. 

(11) The untouchables must not be precep- 
tors or spiritual teachers or royal administrators 
by profession or vocational pursuits. 

(12) In short, the so-called untouchables 
cannot enjoy all the individual, social, political, 
moral, religious and spiritual amenities and privi- 
leges claimed and enjoyed by the ‘elects’ of the 
society called ‘Brahmans’. 

Mahatmaji, if this brief list of “incidental 
evils and disabilities suffered by the so-called un- 
touchables in all walks of life” is acknowledged 
by you, you must take up my ‘brief’ and plead 
for their “eradication”. If you deny them you 
must cite facts and figures, chapter and verse, 
item by item, to show that they do not exist in 
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Hindu society. If my aforesaid ‘brief’ is acknow- 
ledged, agreed and approved by you and the 
Harijan Sevaka Sangha, you have no other alter- 
native of putting your shoulder to my wheel. 

To eradicate these evils and disabilities, they 
will launch iis into the second moot-point : — “To 
secure for them absolute equality of status with 
the rest of the Hindus.’’ 

This absolute equality of status must be with 
the Bralimans too ; otherwise, it is a sham equal- 
it}', a partial equality tantamounting to inequali- 
ties, an illusion of mirage which i)oscs as real water 
of absolute equality. 

T^t us now examine how this absolute equality 
may be secured by the untouchables on the afore- 
said twelve points : 

(1) Foods cooked or prepared by the un- 
touchables must be eaten by the Brahmans as W'ell, 
without much ado about nothing. 

(2) The untouchables must be allowed to sit 
and dine or sup conjointly in the midst of social 
festive dinners or suppers and that is comrnensa- 
lity or interdining. 

(8) They must be allowed to touch the 
Shalgramshila and all social, public or household 
dieties. 

(4) They must have free access even into the 
‘Garvagar’ or the innermost recess of the temples.. 
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(5) They must be allowed to worship per- 
sonally and by themselves all the puisne and mag- 
num gods and goddesses by pronouncing all the 
Vedic ^mantras’ or hymns including the ^Pranab* 
and the ^GayatrV 

(6) They must be allowed to be initiated 
into the T^panaj^an or the holy thread ceremony. 

(7) In all their postnatal or antenatal, post- 
nuptial or postmortem rituals and ceremonies, 
they must be on a par with the Brahmans. 

(8) Social penitences must be meted out 
to them on the basis of perfe(*t equality with the 
Brahmans 

(9) Connuhium or intermarriage — call it 
Move marriage’, cultural marriage or sexual affi- 
nitv^ — must be legally, socially, morally and re- 
ligiously sanctioned and entertained. 

(10) 1"hev must be allowed to become full- 
fledged social and spiritual Brahmans. 

(11) All the avenues of professional or vo- 
cational pursuits must be thrown open to them 
in the grim struggle for existence. 

(12) In short, the so-called untouchables 
must be allowed to enjoy all the individual or 
persona], social, political, moral, religious and 
spiritual amenities and privileges which are conse- 
dered as the prerogative of Brahmans. 
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Mahatma ji, if this catholic code, the Magna 
Charta or Brahma Charta^* of absolute equality 
appeals to your sound logic and ‘Mahatma^ or 
great heart, like Advocatus Dei and in consonance 
with Aryan scriptures and saints and sages and 
savants, you have to espouse the cause of 
Brahmanisation of society by “ethising’’ it, as 
Aristotle called it otherwise. 

I must now finish with the Brahma cult 
which ‘soulifies’ or spiritualises the entire society 
including peoples of all castes or creeds by the 
social or religious ‘sublimation’ called ‘Brahmani- 
sation’. 

The Brahma Cult of the Vedas, the Upani- 
shadas, the Darshans and in point of fact, of all 
the Arya Shastras inculcate the doctrine of 
Brahma or Meta-subject in every man, nay, in 
every living being of animated nature. The 
Meta-subject or Brahma of a caste Brahman and 
that of a caste Shudra are perfectly akin. The 
salvation or the Summum honum is attainable 
and realisable by both. You can’t gainsay that. 
Now, the question of questions pivots round the 
question : How the Summum bonum or as Max 
Muller puts it, the “non plus ultra of blessed- 

42. Brahma = magnum. 

3 
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ness”*’ can be attained or realised by a caste 
Shudra? Certainly by the ‘hearing’, ‘thinking’ 
and ‘meditating’ of the Atman or Brahma**. 
A Caste Shudra can have no legal, social, reli- 
gious, intellectual or spiritual bar against this 
‘hearing’ ‘thinking’ or ‘reflecting’ and ‘meditat- 
ing’ the Atma or Brahma. By trained devotional 
practices and regular meditations, that may be 
known by all, as there is nothing esoteric in it; 
in course of time a Shudra too, would know and 
realise the Absolute self or Brahma and in the 
process of puriflcation he would automaticalij’^ be- 
come a Brahman or “one who knows God” as 
you say.*’ Our Upauishads and ‘philosophies’ in 
one accord dictate that in essence, in spirit, a 
Shudra is also that ‘metapsychic supraliminal 
know'cr’, which we call Absolute soul or Brahma. 
He who knows and realises the Brahma becomes a 
veritable Brahma, a Brahman of Brahmans, then 
and there and not a prospective one in the next in- 
carnation.*" If it is possible for a Caste Shudra 


48. The Six Systems of Indian Philosophy by Max Muller, 
p. 870. 

44. Vide Brihadaranyakopanishad, 2.4.5; Patanjal Byas Vasya, 
1.48 etc. 

45. Young India, 17th July, 1924. 

46. Vide Chhandogyopanishad, 6.12; Katha 8.11; 2.6.8; Man- 
dukya, 7; Brihadaranyaka 2.5.19; 4.4.6; 4.4.28; YogadarshaD 
4.29-80, 82, 84 etc. 
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to inculcate the virtues of perfect truth, non- 
violence, Brahmacharjya etc., it simply passes 
one’s understanding, why by a logical next jump 
he should not become a Caste Brahman by incul- 
cating other Brahmanical virtues which are not 
the exclusive prerogatives of the privileged social 
Brahmans, the socalled ‘elects’ of Mahatma 
Gandhi too. 

In conclusion, our Arjya scriptures ordain 
that a Shiidra may become a Brahman in this very 
life, in this very birth ; our philosophy of reasons 
lends countenance to the theory and established 
customs and instances are on record which justify 
and sanction the Brahmanisation of Shudras. 
Then again, Absolute Salvation, the Nirvan or 
Moksha Sadhana of Aryan culture and tradition 
discards all theories of caste prejudices, be they 
four or forty times four, as they actually are for 
the nonce in number. 

'Fhe spiritual blessing of so-called ‘Sanatan- 
ists’ like your opponents, or even of a Mahatma 
like you on the very head of this Himalayan blun- 
der will not save it from impending catastrophe, 
which the four varna cult or caste prejudices must 
confront ere long. 

These dissertations are but gleaned from my 
‘Varnabad’. This exhaustive treatise bearing on 
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these points is nearing completion. In this 
‘Vamabad% I have completely refuted all the 
sophisticated pet theories of the so-called Varna 
cult sponsored by your mighty self with a host of 
other mightier advocates. In am perfectly sure to 
win the laurel. But, Alas ! my spiritual son, like 
a Shudra may not perhaps, reach the vicinity of 
and commune with the ‘elects’ simply because, 
like you they would not deign to touch, see or 
hold concourse with a cognate like it. 

Mahatmaji, I trust you won’t take my spirit 
and philosophy amiss. I do further hope that 
your world-renowned greatness ill condescend 
to answer this letter of a non-cognito like me, point 
by point. You may, moreover, give a full and 
detailed answer to all my points quoting them in 
extenso in the English edition of the ‘Harijan’. 
, In that case, v/ill you kindly send me gratis a 
copy of the Harijan to my following address, as 
otherwise, I would not get any copy of it? 

Again, with loving ‘Narayan’ to your gracious 

self, 


Vil. & P.O. Nalia, 
Dt. Faridpur 
(Bengal) 


I remain, 

Yours in Aum 
Samadhiprakash Aranya. 
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GANDHUrS REPLY TO THE ABOVE 

Dear Friend, 

I do not remember owing you any reply. 
Equality of status does not involve compulsion. 
But it does include the ability on the part of any 
one to call himself what he likes. 


Wardht^ 

17 / 4/35 


Yours sinly 
M. K. Gandhi 



THIRD OPEN LETTER TO GANDHIJI 
AND HIS REPLY THERETO 

Aum 

Vil & P.O. Nalia, 

Dt. Faridpur (Bengal) 
10-8-42 (B.S.) 
25-6-85 (Eng.) 

My dear Mahatraaji, 

I trust this will find you hale and ' hearty. 

In reply to my long letter addressed to you 
on 21-2-35 you wrote, “Equality of status does 
not involve compulsion. Btit it does include the 
ability on the part of any one to call himself what 
he likes.”*' 

From that, it appears that you lend counte- 
nance to the general trend of my letter and parti- 
cularly the idea of Brahmanisation of society. 
But Satish Chandra Das Gupta and some of his 
colleagues in the Ilarijan Sevaka Sangha are 
dead against it and Satish dada will not even 
accept your explanation and interpretation of the 
“absolute equality of status” of Harijans “with 
the rest of the Hindus.” 

I submitted two copies of my letter to you, 
to Messrs. Birla and Thakkar for favour of their 


47. Wardha, IT.4.35. 
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opinion and criticism. But they have elicited not 
even the common decorum of a reply though they 
promised to do so. I did beseech your gracious 
self too, to give a studied and exhaustive answ^er 
to my said letter. I do not know if even on this 
occasion too, a small man like myself will be 
elbowed out by a big man like yourself. How- 
ever, lioping against hope, I do again beseech you 
to go through that long letter of mine and to give 
me an exliaustivc answer, either pro or con, on 
all the moot points at least. 

Your constitution of the ‘Harijan Sevak 
Sangha’ is cither a sheet of barren verbiage to 
throw dust into the eyes of the so-callcd untouch- 
ables, or it is one of the boldest strokes to cut the 
Gordian knot of untouchability. 

“Absolute equality of status’^ to be absolute 
must be “unconditionar% “not relative’’ and 
“perfect” as much or even more than the social 
and spiritual Brahmans enjoy. The so-called 
^ITarijans’ must have that perfect right and 
equality of all the social and religious privileges 
that we, as Brahmans enjoy. Your good self too, 
has resounded the same idea.** If this Magna 
Charta or Brahma-Charta, as I call it, be our 
fulcrum, the resultant deductions aim at interdin- 

48. Vide the Hnrijan (Eng.), 12.1.1984. 



40 


GANDr’I-SAMADHI CORRESPONDENCE 


ing, intermarriage, intercultus or initiation into 
all the Brahmanical rites and ceremonies, claims 
and privileges. In short, all their domestic, 
social, political, vocational, spiritual and religious 
avenues must be unreservedly thrown open to all 
the so-called untouchables. If you or your Pre- 
sidents and Secretaries deny them this absolute 
or perfect equality, it would be partial, conditional 
and imperfect equality, which tantamounts to 
inequality. 

If the Presidents and the Secretaries of the 
Central Harijan Sevaka Sangha and the Provin- 
cial Sanghas do not accept or demur these logical 
explanations and interpretations [adumbrated 
here but exhaustively treated and chalked out in 
my aforesaid long letter, ‘Jatikatha’*’ and 
‘Varnabad’ (to be published)], they must either 
cease from functioning as such or they must 
change the Sangha creed to to coelo to suit their 
partial and imperfect equality, that is in other 
words, inequality. 

As the question is most vital as regards the 
eradication of untouchability and social and reli- 
gious and political reforms, it cannot hang fire. 
So, I do solicit again the favour of a prompt and 
detailed reply. 

49. Second edition of the *Jatikatha* has been recently pub* 
lished. 
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With a loving ‘Narayan’ to your gracious 
self, 

Yours in Aum 
Samadhiprakash Aranya, 

Org. Secretarj', Provincial Harijan 
Sevaka Sangha (Bengal), 

Vil., & Po., Nalia, 

Dt., Faridpur (Bengal), 


GANDHIJI’S REPLY THERETO 
Dear friend. 

In my (jpinion my clear answer covers all the 
points raised by you. I'he Sangha has set down 
as its goal a limited field of work oustidc of which 
it may not go. 


Wardha 

9 - 9-85 


Yours sinly 
M. K. Gandhi 
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(ia?) Two amorous hearts with all their long- 
ings, say one of a Brahman and the other of a 
Shudra, may unite in passionate love but their 
physical hands of a mortal coil must not unite in 
a nuptial knot. 

(a?) The untouchables may become fii*st 
class M.A.’s, Ph.D.’s of any university of the 
world but they must not socially become spiritual 
M.A.’s, Ph.D.’s or Brahmans of a ‘Brahma Uni- 
versity ’ ( Brahma = Magnum ; universus = whole) . 

(a?/) The untouchables must not be precep- 
tors or spiritual teachers or royal administrators by 
profession or vocational pursuits. 

(a?ii) In sliort, the so-called untouchables 
canot enjoy all the individual or personal, domes- 
tic, social, political, moral, religious and spiritual 
amenities and privileges claimed and enjoyed by 
the ‘elects’ of the society called Brahmans. 

(III) Is this brief list of “incidental evils 
and disabilities” acknowledged and agreed by you 
and the Sangha? 

(IV) Do you and the Sangha want to “era- 
dicate” them or pull them up by the roots? If so, 
how? If not, why? 

(V) Does not “absolute equality of status” 
cover and keep in with the above list of fields ? 

(VI) If the creed and the theory is acknow- 
ledged and agreed in paper-constitution and 
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nullified in practice, is it not a breach and a 
betrayal ? 

(VII) In either case, have you and the 
Sangha any other alternative of changing the 
Sangha creed entirely and reducing it to a ‘Mimit- 
ed^’, ^ ^partial and conditional equality” to suit, as 
you say, your ‘‘limited field of work”, or keeping 
the sublime ideal intact and trying to realise them 
in veritable practice by eradicating or pulling up 
by the very roots the above-mentioned evils and 
disabilities ? 

Mahatmaji, from a fair and just man like 
yourself may I not expect a fair, just and decisive 
answer on those seven points, item by item, as 
early as possible and not after two months or so? 

With a loving ‘Narayana^ to your august 

self. 


Yours in Aum 
Sincerely (and not “sinly”)*^ 
Samadiiiprakasii Aranya, 
Organising Secretary, Provincial 
Ilarijan Sevak Sangha 
(Bengal) 


51. A humorous hint to Mahatma Gandhi and others, who in 
an abbreviated form write “siiily” for “sincerely”, to correct this 
^sinly' shortcoming. 
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GANDHUrS REPLY TO THE ABOVE 

Dear friend, 

I cannot discuss your letter any further than 
I have done in my previous communication. All 
your questions arc covered thereby. 

Yours sinly 
Mahadeb Desai 
for M. K. Gandhi 


Wardha 

18/9/85 
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BIFURCATION AND UNIFICATION OF VARNA CULT 

In the Rigveda, the oldest extant record of the Varna* 
cult, bi-furcation of Vama cult stands out as the prominent. 
In its 10,90. 12 ‘Rik*. the four-fold Varnas are mentioned no 
doubt, but this is considered as an interpolation or later day 
appendai^e by Late Bankimchandra Chatterji and many 
western scholars of repute. Even if the four-fold division be 
taken for granted as prevalent in the Vedic days, innumerable 
instances on the otlier hand are on record in this very Rigveda 
and the other Vedas and the Upanishads which better and 
more cogently justify the prevalence of two-fold Vamas or 
so-called castes in earlier Vedic eras. 

Earlier still we have from the evidences of the Rigveda,*^ 
the Brihadaranyaka,*’ Mundaka,^* the Ramayanam, the 
Mahabharatam,'*® tlie Padmapuranam,®^ the Srimat Bhaga- 
batam®* etc. that in the dawning era of world-generation, in 
the Satyayuga, we had only one Vania and it was that of the 
Brahmans or the Devas. 

The Brahmans were generally those who were well versed 
in the Brahma cultus or Soul wisdom. In them the spirit cult, 
the Credo of Brahma or Soul soared higher than Body cult, the 
Credo of flesh-love. This latter came to be .designated a& 

52. 10.121.1; 10.90.5. 

53. 1.4.10,11. 

54. 1.1. 

55. Aranyakanda, 14 chapter. 

56. Shanti, 188.10; Banaparva, 148.19-12. 

57. Swargakonda, 25th chapter. 

58. 11.17.10-11. 
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‘Anarjyas', ‘Asuras’, ‘Shudras’, the hypochondriac *‘Tamasah 
Janah” of the Gita, whose concern for the mortal coil was 
the be-all and end-all of existence. 

The pages of the Rigveda are replete with two sets of 
Varnas w^ho are arrayed against one another. Synonymic 
'‘Arjya’, ‘Brahma’, ‘Brahman’, ‘Deva’ or ‘Bipra’ ranks very 
often against synonymous ‘Anarjya’, ‘Dasyu*, ‘Asur’, ‘Das’ 
or ‘Shudra’. Spiritual, cultural, political and topographical 
conquests and warfares have always swung the balance in 
favour of one or the other. 

It is the perpetual war of soul and bo<ly, of good and 
-evil, the eternal clash of centripetal and centrifugal forces, the 
constant eddies of psychonic positron and neutron in the 
psycho-physiological domain of Varna or caste. The ‘Arjya- 
Anarjya’ or ‘Devasur’ struggle typifies the type genus of socio- 
caste struggle of two contending parties viz,, soul versus 
Body socially, vocationally, politically and religiously organis- 
ed. The struggle has very often been poignant, protracted, 
verging on the point of smashing death blow to the Devas or 
Arjyas. But the Soul cult and the psychic dynamo of 
‘Brahinavidya’, Soul-wisdom have come out triumphant in the 
long run by Aryanising, solifying or Brahmanising many 
ao-called low-caste peoples of the other party. 

This is the esoteric significance of the Vaidic and the 
Oupanisadic caste struggle of Fama-cults. The two contra- 
distinguished parties are very often repeated in pairs to let us 
have a glimpse into this truth.®® Here is a bi-furcatioii of 
Vamas or castes into two contending groups or societies. 
*‘Hatwee dasyun prarjyam vamamahat,^^ 

59. Vide the Rigveda, 1.51.8; 1.103.3; 1.117.21; 1.280.8 ; 8.84.9; 
5.28.4; 6.22.10; 7.6.3; 10.22.T-8 etc.; the Atharbaveda, 19.62.8; 
19.7.8.1 ; the Siiklayajurveda, 14.80 etc. 

60. Rigveda 8.84.9. 
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By killing the Dasyiis he has saved the Ariyavarna. 
“Jo da^am vamamadharam*^^^ The ‘Dasas^ are the lowest 
Vama, It is evident from those Vedic evidences that 
only two sets of Vanias or castes were prevalent 
in those Vedic eras and they were more qualitative and 
attributive than hereditary, geneological or parental. They 
were more spiritual and psychological than biological and 
physiological. Of course, the latter has a determining voice 
in the origin of caste-species, but we must not forget that the 
mainspring, the fountain head is the spirit or the psychological 
ego called the ‘Manas' or ‘Chitta'y which predominantly deter- 
mines the clothing of the ultra-physiological being, the “wano- 
mayah pranashareera neta" of the Miindakopanisad,®^ just as 
the efficient cause, the goldsmith builds ornaments from 
masses of gold, the constituent elementary cause, so beauti- 
fully described in the Brihadaranyakopanisad.*^ This psycho- 
physiological struggle of mind and body finds its social, tribal 
and religious application in the two-fold Vama or caste 
struggle. The struggle and the contention beat resonant in 
the following ‘Riks’ or hymns : — “Bishwasrnad Seemadha- 
manindra dasyun bisho daseerakrinoraprashastah'\^^ Lord 
Indra, you have deprived these Dasyus (demons, robbers) of 
all merits. You have made the ‘Das’ (Non-Aryan) p€H>ple 
blame-worthy. “ A kannadasyurain no amantraranyabraio 
amanusah Ttoam tasya mitrahan badhardasasya dambhaya" 
We have Dasyus all around. They are averse to sacrifices 
and incantations. They have other vows. They are deliu- 
manised. Oh killer of non-friends I kill these Dasas. 


61. Rigveda 2.1. 

62. 2.2.7. 

63. 4.4.4, 

64. Rigveda, 5.28.4. 

65. Ibid, 10.22.7-8. 

X 
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In the Brihadaranyakopanisad too, we find creation of two- 
fold caste or Famo genus, the Devas and the Asuras. “Dwaj/o 
ha hai prajaptya dehashchasurashcha^* This is echoed by the 
Gita, ‘‘JDwou hhuta mrgou lohehsmin daiba asur eba 
In this world, there are two kinds of created peoples, the Deva 
and the A sura. C^ommentator Lord Shankaracharjya too 

divides mankind into these two sets of peoples quoting the 
same ‘Shruti*. In the Majhimanikaya,®® Lord Buddha too 
bears testimony, corroborated by Brahman Ashvalayana, to 
the existence even then of these two sets of peoples, the 
Arjyas and the Dasas in Yaban Kainboj (Nepal) and other 
western countries.®® 

It is evident from these that from one primogenial Vama 
or caste, sprang up in subsequent eras two vamas or castes, 
Arjya and Anarjya, the first ramifying into three Vamas, viz,. 
Brahman, Kshatriya and Vaishya, which again were inter- 
woven and subdivided into innumerable sub-castes of Varna- 
shankars in conjunction with and miscegeneted with Shudras or 
Non-Aryans, who too have been sub-divided from the ramal 
stock into many other sections and sub-classes. 

^ This is the retrograde or centripetal force of Varna or 
caste inflorescence from the Brahma cult of the Brahmans or 
Arjyas to the ^cdy-cult of the Shudras or Anarjyas, from the 
soul-base towards the body-ai)ex. Brahma- vidya or Soul-cultus 
is now buried into oblivion b.v the very sponsors, called the 
Brahmans and yet they will pose and strut as champions of 
Brahma-cultus in the shape of caste superiority or vested 


66. 3.8.1. 

67. 16.6. 

68. 2.U9p. 

69. Vide my ‘Jatikatha’ (2nd edt.), pp. 57-58. 
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Varnavaunt. Mammonism, carnalism, sexualism, libido-cult 
and ‘Deha-bada’ or body-cultus of ‘Birochana Asura’^® have 
proselytised and converted en-masse the Aryas and to boot, 
the Brahmans. They have grown arch-disciples of Asuras and 
Shiidras and crj'pto-terror-stricken they mourn for fear of 
losing the body, the flesliy embodiment of the disembodied 
soul or spirit. Crazy-minded and demented lunatics not only 
of Hindu societies but of all societies of the world at large 
will make ns believe in demonology and demonocracy. 
Bhralimology and Brahmacracy has been dethroned and banish- 
ed from Aryavarta, the land of Aryans. India is now Anar- 
jyavarta, the land of Non-Aryans, Demons. The demoniacs 
may not now believe in Arjyacult, the Brahma-cultus or Soul 
doctrine. But the return journey, the centrifugal march of 
inflorescent Vama or caste is inevitable. From the body-apex 
to the Brahma-base, the home-seed journey of social flora must 
come as a course of natural laws by the same immutable 
** Bijabrikshanyaya,^’ The seed germinates and blooms forth 
into floral beauty and terminates into akin fruitful seed-life 
again. 

After devolution comes evolution or revolution. Super- 
manism must take the field against infra-manism. The tran- 
scendental wisdom of ‘Risis’ and ‘Buddhas’ will again 
conquer the infra-human demonism of “Mar-gana”. The 
Brahma-cultus of Brahmanising the Non- Aryans, the Shudras 
must again march triumphant in the neo-socialism of absolute 
equality of status for one and all, irrespective of caste or 
creed ‘uoriia’ or ‘Auama*. — ^from manifold caste divisions, 
miscegenation and bi-furcation again into unification. The 
Thesis of Brahmacultus finds its Antithesis in Domoncultus 

70. Vide Chhandogyo];)ani.sliad, 8.8.34. 
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or Shuclraoultus, which again merges into the synthesis of 
“Sarbe Varna Brahmana Brahmajascha sarbe”/^ 

Absolute equality of social, political, religious and spiri- 
tual status for one and all, ‘Brahmans’ and ‘Shudras’, 
‘Aryans’ and ‘Non-Aryans’, Hindus and Non-Hindus — this is 
the Brahmalogy of Neo-Brahmacracy envisaged by the Risis 
and Buddhas and so, do we follow in the wake of them. 
^^Priyarn sarbasya pashyatah uta Shudra utarjyaP\^^ Oh God! 
cast your loving glance equally on all, be they Shudras or 
Aryans, ^‘Jam jam leamayc tarn tamtttrram krinomi tarn brah- 
manaiix tamrisim iam siimedham’\^^ Wliomsoever I desire, 
1 ordain him or her as the Brahma or Brahman, the Risi, the 
Enlightened. This Brahinanic ordination or spirito-socialism of 
Brahma unification and synthetisation is being still dinned into 
our listless ears on the occasion of the Diirga Puja festival. 
**lndram bardhanto aptiirah krinwanto vishwamarjyam,'^ 
Enhance the Majesty of Tndra or God and transform the whole 
universe into Aryans. 


Aum. 


71. Mahabharatnm, Shanti, 818.89. 

72. Atharbaveda, 19.7.8.1. 

78. Rigveda 10.125.5 

74. Rigveda, 9.68.5. 



SAMADHIPRAKASH granthabau 

By Swami Samadhiprakash Aranya, 

President and Founder ‘Arjya Samglia.’ 

(1) ^^tkatha (BengO—SiW Edition. — Revised and enlarged* 

Help. — tw « H Mias. Depicts abolition of caste prejudices from Shastric 
and historical stAnd points. ‘‘. . . . a feat which would have done 
honour to a Ph.D. of any University of the Morld.” “The erudi- 
tion of the writer is palpable and sincerity evident.” . puts 

the case for untouchability on the authority of the Hindu Shastras 
in a most cogent and convincing manner” etc, 

(2) Bidyalave Pkathamik Dharmashiksa^ (Beng.)— Help— 

4<»i>ift nn ag. (paix;r) Approved by the Govern- 

ment of Bengal for H. E. Schools (Calcutta Gazette, 29th July, 
1937), . . , a well written and thought provoking book.’^ 

“ deals with all the aspects of education — physical, intel- 
lectual, moral and spiritual.” “ highly impressed with 

its lofty tone and temjAer .... a masterly exposition of the whole- 
some tenets of self-control and a ruthless exix)sure of the moral 
defects of the present day education.” “Written as it is, by a 
veteran Head Master, who has led the life of a saint all along, the 
book can safely be placed in the hands of our boys, who will, I 
think, amply profit by its reading.” etc. 

(3) Shuddhamadhury (Beng.)^Help.-j^annas. Mystic and 
esoteric realisation of purest bliss illustrated from the lives of 
Krishna, Gouranga and Jagatbandhu. Higlily appreciated. 

(4) Parashmani (Beng.) — Help.Hfc annas. Removal of un-r 
touchability and caste prejudices in the form of a dialogue. Highly 
appreciated. 
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(5) OANDHI-SAMAnHI ColBfeSPONDRKCB (Eniti) 

Exchange of letters with Oaudhiji on Harijan points plos IntfOtfoc- 
tlon and Appendix. Absolute equality of status of the Harijans 
vindicated against (vandhijl’s ‘‘limited field of work.’* 

(6) Gandhi-Samadhi Patrabau (Beng.) — Help. — 0 annas 
Bengali, tr. of the al>ove with enlarged Introduction and Af|>endlx. 

Other valuable books on social, {political, religious^ philosopbi- 
c<J, biographical researches etc. will follow suit, ' such as ; — (1) 
SwAaAJY\ ciM Truth (Eng.) —published in the Prabartaka (Eng.), 
(if) SvNTHrxicAL Iduoiogy of Hindu (’ults (Eng.) Read at the 
Firsi Convention of UeUgions, Calcutta, 9th December, 1937. (3) 
Yooa or Nirvana (Eng.) Read at the Indian Science Congress, 24th 
and 25lh Sessions, Hyderabad and Calcutta ; one paper published in 
the Indian Journal of Psychology, July, 1038. (4) Buddher Abhasa 
(Beng.) Published in the Bhatatbarsha, Sree Bharati and Bharater 
Sadhana, (5) Paliibodhan (Beng.)— Village revival from social, 
educational, economic, communistic and religious standpoints etc. 

(6) PuRUSHA BA Atma — Shun'ya, ERA BA BAHu- Nilulistic, Monistic 
< and Pluralistic cxixisition of Atma cult. Full of original researches. 

(7) Glimpsi’.s of Buddha (Eng.). Full of original researches on the 
ba^li of the Tripitakas. (8) Baunabad. — Refutation of four vama 
cults on the basis of Hindu Sh.astras, etc. 


To be had of : — 

Srimat Manindra Brahmachary, Publisher and Secretary, Arlya 
Sffingha, ^MN^Sainadhinagar, P.().^B«Nai» (Faridpur), and Onnt- 
das Library 20.3/1/1, Cornwallis Street, Calcutta. 
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